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The Administration of Holy Baptism does not appear to receive” 
the attentier in reunion discussions which is given to Holy Com- 
munion, said Bishop Vernon at our London meeting last Novem- 
ber, and he went on to urge the need of careful consideration at 
reunion conferences of the valid administration of the sacrament. 
That this warning was gravely necessary ts clearly shown by the 
article on Presbyterian baptism by Mr. A. W. Campbell, of which. 
we print the first part on page 52. 

* Fair and admirable ’’ is the description given to the article - 
by a Scottish priest of forty years’ expe rien nee as a priest sg 
fourteen years as a Presbyterian ‘minister. Very sound ”’ 
‘the phrase used by two the ologians who have read it, and ae 
Scottish priest of over forty years’ pastoral-experience in Scotland 

calls it “an excellent statement of facts’ and says “it Is most 
important to present the facts to the Convocations, Synods, 
Reunion Committees, ete.”’ Moreover, two other Scottish priests 
of long experience have already as a result of the article, revised 
their former practice of acces pting without question the validity 
‘of Presbyterian baptism. 


= 


The Continuing Anglicans in South India owe much to the wise 
counsel and encouragement of the Rev. Fr. J. ©. Williams, 
§.S.J-E., whose death at Poona on December 1951, we record 
with deep regret. When he was home in England last year, Fr. 
Williams wrote a letter about the Continuing Anglicans to the 
Rev. Dr. C. Beaufort Moss, by whose kind permission and that 
of the Rev. Fr. Superior General, 5.5.J.E., we are allowed to 
print the following extract. Fr. Williams wrote:— 

“ Ever since the inauguration of the Church of South India, | 
have been much exercised by the problem of these groups of 
Anglicans who have, as it were, been left stranded by the in- | 
auguration of the union. Their position is a most unhappy one, 
and it seems to me that they have been treated with great in- 
justice. As you know, there is a solid bloc of * Continuing 
Anglicans ’ in the Nandyal area. These people, with about ten 
of their clergy, refused to join the * Church of South India’ and 
the Synod of the Anglican Church in India was compelled, though 
very reluctantly, to recognize them; and they are now to be under 
the charge of a ‘Commissary in Episcopal Orders’ under the 
Metropolitan, Bishop Mukerji of Calcutta. 


“ But the position of other groups of * Continuing Anglicans ' 
in South India is far otherwise. They are composed of laymen, 
and they have not, like the Nandyal Christians, the backing of a 
powerful society like the S.P.G. They of course get no sympathy 
whatever from the local C.S.I. Bishops, who are unable to under- 
stand how anyone can remain an Anglican by conviction; and 
when they appeal to the Anglican Bishops of North India the Vv 
are snubbed and rebuffed. They are naturally a source of great 
embarrassment to the Anglican Episcopate, who handed them 
over to the new * Church of South India ’, and who would be glad 
if they would become members of that body. 


* They are at a great disadvantage in stating their case—not 
being re Means with the technicalities of controversy, and they 
often express themselves clumsily, and with an unfortunate 
bitterness. They are not ‘ Anglo-Catholics’, but simply faithful 
Church people who are determined not to be separated from the 
Churches in Communion with Canterbury. They appeal to me to 
help them, but I find great nen in interesting any-Church 
peopee | in their case. 

* What they ask for is official rentealticn by the Anglican 
Communion, and as far as possible to be supplied with Anglican 
‘ministrations. 


“ It may well be quite impossible owing to lack of manpower 
for the Bishops of North India to provide them with a permanent 
Anglican ministry, but at least they might allow visits from 
ae clergy who are able and willing to go to them. We of 
the 5.S.J.E. would be ready to do what we can, but the Bishops 
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are very reluctant to give any encouragement to these embarrass- 
ingly loyal Anglicans. 

‘I think it ought to be widely known that the ‘ union ’ in 
South India is involving gross injustice to peoplé Who cannot . 
conscientiously join the new Church, and that similar cases of 
injustice are only too likely to occur whenever unions of Churches 
are attempted on the ill-advised lines adopted in South India.” 


The Finances of the Council reached so low a level towards the 
end of last year that the Chairman was constrained to make an 
appeal for assistance to the Religious Communities and another 
body which had also given us generous help in the past. We are 
most grateful for the response made to that appeal, which has 
enabled the Council to continue its work for the present, but we 
do stand in great need of additional support from Church people 
generally. Will our readers ‘please consider whether they can 
help us by arranging for a church:collection, by a personal 
donation, or by finding more subscribers to ** Faith and Unity ”’ 
We know that many of those who help us cannot themselves 
contribute more than they are already doing—some have even 
had to discontinue their subscriptions on account of the difficulty 
they have in making ends meet —and we are indeed grateful for 
the assistance they have given us. What we really need is many 
more subscribers; even if they can only send a little, “ every 
little helps ’’ and will be gratefully acknowledged either by the 
Treasurer, the Rev. E. M. M. Newbatt, 52 Clissold Crescent, 
London, N. 16, or by the Secretary, to whom all subscriptions 
for ** Faith and Unity’ should be sent, the Rev. Canon A. G. 
Blood, 6 Perth Road, Beckenham, Kent. 


The Week of Prayer for Christian Unity, January 18-25, is the 
subject of an article by the Rev. Fr. Frank Biggart, C.R., in the 
December, 1951, issue (No.196) of C.R., the Quarterly Chronicle 
of the Community of the Resurrection. In the course of this 
article Biggart writes 

‘One thing is clear, unity can never come about through the 
sacrifice of that which each group holds in conscience to be the 
truth. Conscientious convictions can never be used as pawns 
ina game. ITruth can never be a matter of compromise. There 
I hope we should all agree. Yet there lies a danger which is ever 
present—-particularly when compromise appears to be~ clothed 
with charity and presents an almost bewitching appeal in face of 
the situation in which we find ourselves to-day. 

“ It is good, therefore, that we who belong to the Church of 
England—using that name in its widest significance—should 
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~ ARE PRESBYTERIANS BAPTIZED? 


The'recent Report on relations with the “ Church of Seothend ”’ 
(hereinafter called ** the Kirk "’) contained a recommendation that 

‘ baptized communicant members "’ of that organization should, 
in certain circumstances, be admitted to>Holy Communion in 
England. It is unlikely that any of the theologians and other 
hadickas who signed the Report realized that this phrase was 
not so tautologous as might appear and that there are ** com- 
municant members "’ of the Kirk who are either not baptized with 
certain validity or, in some cases, not baptized at all. Yet this is 
so and the unsatisfactoriness of the Kirk in this respect is of long 
standing. 

The earliest liturgical book used in Scotland after the Reforma- 
tion was the Second Prayer Book of Edward VI, which provided 
for baptism by immersion or, if the child were weak, by Be vam 
accompanied in either case by the saying of the words: **N., I bap- 
tize thee in the name of the Father, and of the Son, se of the 
Holy Ghost. Amen '’—-just as in the present Prayer Book. The 
Edwardian book was soon replaced by John Knox's Book of 
Common Order (not a “ liturgical "’ book in the strict sense), 
which directed the minister to use the same form of words (omit- 
ting Amen and “as he speaketh these words to take water 
in his hand, and lay it upon the child's forehead. The norm for 
baptism in Presbyterian Scotland came, however, to be found in 
the Westminster Directory for the Public Worship of God, issued 
in 1645 and produced by the Westminster Assembly, which was 
also responsible for the Westminster Confession." According to 
the Directory, Baptism should be administered “ by pouring or 
sprinkling of the water on the face of the Child’. In practice, 


however, sprinkling came to be the general if not the universal. 


method of administration in Presbyterian Scotland, and _ this 
development was recognized in the 1940 Book of Common Order 
which provided as follows :— 

“the Minister, calling.the child by his Christian name, 


™ shall sprinkle water on him, saying: ‘N... , 1 BAPTIZE 


THEE IN THE NAME OF THE FATHER, AND OF THE 
SON, AND OF THE HOLY GHOST, AMEN.’ ’’? 


? An account of the Assembly's discussion of the mode of administering 
Baptism, on 7th and 8th August, 1644, is given in “ The Journal of the 
Proceedings of the Assembly of Divines’’ contained in Volume 13 of the 
~ Works of Dr. John L ightfoot (London, 1824, pp. 299-301). 

* In Ways of Worship, ed. Edwall, Hay man and Maxwell (London, 1951, 
p. 119) Dr. W. D. Maxwell states erroneously, “ After consecration of the 
water, Baptism is ministered by affusion while the baptismal formula is 
recited.’’ The rubric in the Book of Common Order is expheit and affuston or 
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Similar provision was made for adult baptism. In providing for 
sprinkling only, the 1940 Book of Common Order was anticipated 
by the 1928. Book of Common Order of the *' United Free Church. 
of Scotland "’, most of which has been since 1929 part of the 
reunited * Church of Scotland "’. Directions for sprinkling alone 
occur also in the forms for infant and adult baptism provided in 
‘The Presbyterian Service Book "’ issued in 1948 by authority 
of the General Assemblies of the Presbyterian Church of England - 
and the Presbyterian Church of Wales. The * Book of Orders for | 
Public Worship of the Presbyterian Church in Ireland "’, a third 
edition of which was published in 1942, provides for sprinkling 
in the case of infant baptism but, presumably through an over- 
_ sight, makes no explicit provision for any use of water in the case 
of adults, 

This official and general practice of baptism by sprinkling 
raises the question whether Presbyterian baptism can be accepted 
as certainly valid. In the eighteenth century the Scottish 
Episcopal Church thought not, and most of her clergy were in the | 
habit of rebaptizing, apparently unconditionally, converts who 
had been merely “ sprinkled in the Schism "’ (i.e. in the Presby- 
terian “ Church of Scotland”’). In 1811 _ this prudent practice 
received canonical recognition in Canon XIX ° ‘ Respecting the 
Administration of the Sacrament of Baptism ”’ 

‘And whereas, from the unhappy muftiplicity of religious 
sects in this country, cases frequently occur in which persons, 
from conscientious motives, express a desire to separate 
themselves from such sects, and to unite themselves to the 
Episcopal Communion, it becomes a matter -of serious 
importance to furnish a rule to the clergy, by which they may 


instances where the shall express a doubt of the 
validity of the Baptism which they have received from the 
minister of the sect to which they formerly belonged, the 
clergyman of the Scottish Episcopal Church to whom the 
application is made, shall baptize the person in the form of 


pouring is nof the same as aspersion or sprinkling. Dr. Maxwell says mis- 
leadingly of the Presbyterian baptismal service, ‘‘ Confession of faith is . 

made by the parents or sponsors in the words of the Apostles’ Creed.”’ The 
rite of the Book of Common Order, on which his description is based, is not 
of obligation and even in it a brief formula is provided as an alternative to 
the Apostles’ Creed. The late Dr. J. T. Cox stated in his standard hand- 
book of Presbyterian ecclesiastical law, ‘* There is no authority for requiring 
assent to any of the Creeds"’ (at baptism) (Practice and Procedure in The 
Church of Scotland, 4th edition, Edinburgh, 1948, p. 53). Dr. Nevile 
Davidson, minister’ of the former Cathedral at Glasgow, has lamented, 
‘in the vast majority of Scottish Churches, little if any place is given to 
the Creed, either in religious instruction or in public worship ”’ ( The 
Ancient Creeds in the Modern Church " in Church Service Society Annual, 


May, 14950, p. 17). 
5.3 


words prescribed in the Book of Common Prayer by the : 
Church of England in cases of doubt—(here followed the a 
form).”’ 4 
The practice of rebaptism of converts appears to have been based — : 
originally on the non-jurors’ rejection of lay baptism and the 
1811 Canon represented a recession from the strict non-juring 
position, as it provided for the acceptance of baptism administered 
by the ministers of sects (i.e. the Established Kirk and the dis- 
senting Presbyterian bodies) unless the converts themselves 
‘expressed doubts. The practice of conditional baptism of con- 
verts can, however, be. justified in terms of catholic theology 
and the Scottish Church has retained the Canon in question, in 
one form or another, down to the present day. The present 
provision is contained in section 4 of Canon XXVII “ Of the 
Administration of Holy Baptism "’ and reads as follows:— 
‘When a person who applies to be admitted into the com- 
munion of this Church shall express a doubt of the validity 
of the baptism which he has received; the clergyman to-whom— 
_the application is'made may baptize the person in the form 
of words prescribed in the authorized Service Books of this 
Church in cases of doubt: ‘If thou art not already baptized, 
N., I baptize thee In the Name of the Father; and of the Son, 
and of the Holy Ghost. Amen.’ But if the clergyman be 
satisfied that the proper matter and form-of words have 
been used at the baptism the validity of which is doubted, 
he shall not baptize him.”’ 
It must be admitted that the phrasing of this part of the Canon 
is open to criticism, from both the practical and the theological 
angle, but the principle is clear and a further safeguard is*pro- 
+—xided _by-sectiqn-3-of Canoa-XXIX—Of the-Administsation-of- 
Confirmation or Laying on of Hands "’ 

‘ Before presenting any candidate for Confirmation the 
clergyman shall satisfy himself that the candidate has been 
baptized.”’ 

The word baptized’"’ here be consteued as meaning 
“validly baptized’: Canon XI. 5 requires that before “ any 
person is accepted as a candidate for the diaconate or the priest- 
hood, the Bishop must satisfy | himself... that he has been validly 
baptized, and confirmed. . 

The case against unqualified acceptance of Presbyterian 
baptism rests on two grounds, firstly, the fact that sprinkling, ~~ 
the only method of administration now officiaHy prescribed in 
the Kirk, cannot be regarded as in every case certainly valid, 
and secondly, the fact that there are at least some cases where 
Presbyterians administer baptism with great carelessness or omit 

“sit altogether. 

With regard to the question of sprinkling, it should be noted 

that immersion is still the official rule of the Church of England, 
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with permission to use pouring instead in cases of weakness. 
ae ~~~There is apparently no Anglican rite which provides for sprinkling, 
_ under any circumstances and Canon XXX of the English Canons 
of 1604 discusses undoubtedly valid baptism with reference only 
to immersion or pouring. In his Annotated Book of Common _— 
Prayer the liturgist J. H. Blunt said, * The rubric of the English 
Office leaves it discretionary whether the infants or adults to be 
baptized shall be dipped in the water, or have water poured upon 
them; security being provided for the actual contact of the water 
by the exclusion of mere sprinkling, which is not recognized at 
all in the Church of England, and can never be considered a safe 
method of applying the water, or a reverent way of obeying the 
command of our Blessed Lord, however much it may, as a’ #nt- 
mum of obedience, fulfil the required conditions "' (ond edition, 
London, 1867, p. 212). In a visitation charge delivered in 1733, 
Dr. Thomas Sharp, Archdeacon of Northumberland, said, ~ our 
Church doth not direct Sprinkling, or Aspersion, but Affusion, or 


quantity of water to be used is no where prescribed, nor is it neces- 
sary that it should; but, however the quantity be left to the Mini- 
ster’s discretion, yet it must be understood to determine itself thus 
far; First, that the action be such as is properly a washing, to make 
the Administration correspond with the Institution; and this 
we should observe as Ministers of Christ at large. Secondly, that 
the action be such as is properly a pouring of Water, which is the 
Rubrical Direction to express that washing at all times when 
dipping is not practised. And this we are bound to observe as 
Ministers of the Church of England in particular; taking it always 
for granted, that there is a reason for whatever is prescribed in 
‘ate 
practice, or rejected for the sake of any Modes or “Customs brought 
in we know not how”’ (“ The Rubric in’ the Book of Common 
Prayer, and the Canons of the Church of England, so far as they 
relate to the Parochial Clergy,’ London, 1753-1787 reprint, 
pp. 31-32). The American Episcopal Church has issued directions 
for emergency baptism by lay people, in which pouring is affirmed 
as essential to validity: “ The essentials of a valid Baptism are 
two: water-poured over the body, with the use of the words 
(following the naming of the child or person): * 1 baptize thee in 
the Name of the Father, and of the Son, and of the Holy Ghost.’ 
_In time of necessity, these barest essentials will suffice ’ (Guide 
for Lay Readers, compiled for the Presiding Bishop’s Committee-on 
Laymen’s Work. New York, 1944, p. 45). The Roman Catholic 
position is that baptism by sprinkling is valid if the water flows, 
but that there can be no certainty that it does, so that there should. 
always be conditional rebaptism. While the water will certainly 
flow when an adequate quantity of water is sprinkled, this will not 
necessarily happen when only a few drops are used, particularly 
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pourtng of Hater upon the children to be baptized. the 
= 


if they fi ion the hair of the baptizee and not directly on his skin. 
Dr. Darwell Stone, that notoriously cautious theologian, was 
unwilling to say definitely that, if the water does not flow, a 
Baptism is not valid, but recommended conditional rebaptism 
where it was not certain if the water had flowed (Darwell Stone, 
by PF. L. Cross. Westminster, 943, pp. 252-4). 


(lo he concluded) 


Continued from page 51 


have no uncertain mind with regard to those truths which we 
believe are committed to our care. “ That which we have re- 
ceived '’, our inheritance, to guard and keep and hand on “ to 
them that come after’. When we speak of this inheritance of 
ours, lest it should be satd-that we are making merely an ex 


parte stateme welt to remember the foundations of Anglican- 


ism as stated in the formularies of the Book of Common Prayer, 
and the interpretation of them by those who speak with authority. 
The quotations which follow are respectively from the Atch- 
bisheps of Canterbury and York. ‘ The Anglican Communion, 
with its fellowship of Churches, has a special responsibility at this 
time in the world. We have no doctrine of our own... we only 
possess the Catholic doctrine of the. Catholic Church, enshrined 
in the Catholic Creeds; and those Creeds we hold without 
addition or diminution. We stand firm on that rock’’. (The 
Archbishop of Canterbury, January 30th, 1951). —~ 

“A Church to be Catholic must hold the Catholic Faith, 
treasure the Catholic Scriptures, administer the Catholic Sacra- 
ments, and retain the Catholic Ministry. The Church of Engkind 
proclaims to all that it Is catholic .... At no time has it €¥er 
lost these distinguishing marks of the Catholic Church. Its posses- 
sion of them unites it to the undivided Church of the early cen- 
turies and to the whole Catholic Church throughout the world.” 
(From The Claims of the Church of England, pp. 17-18, by the 
Archbishop of York). 
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